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One of the most important theories of the school of the Vijnana-
vadins is their theory of perception, according to which the object
is not different from the consciousness of the object.1 We find in it
Berkeley's theory of esse est percipi in one of its most systematic
forms. Yet the Vijnanavadins, like Berkeley, do not maintain
that one can create one's object as one likes. Only, the analysis of
our experience discloses, according to them, the identical nature
of the two. However, the Vijnanavadins do not maintain that,
because of this identity, only the perceiver is real and the per-
ceived is false. They hold that both are false and the truth is
Vijnaptimatrata or consciousness only, devoid of the character-
istics of the subject and object, grdhaka and grdhya.
For, in truth, there is in Buddhism no subject, in the sense in
which we usually understand the term. According to the Vijnana-
vada, there is only a series of vijndnas or moments of conscious-
ness, and they assume the various forms of subject, object,
senses, etc. Therefore, though we find the doctrine esse est percipi
in this school, we shall be misunderstanding it if we lose sight of
its metaphysics. There is no subject \vhose consciousness becomes
an object; but there is a consciousness which becomes a subject
and an object, both being momentary. Therefore for the momen-
tary subject the momentary object is "given"; he does not
produce it. Berkeley started with the theory of perception and
without a metaphysics; but the Vijnanavadin starts with a system
of metaphysics, and, on it, constructs a theory of perception,
And even in his theory of perception he tries to show that mjnana
alone can be real. We may feel that this attempt is unnecessary and
misleading; but still if we forget the point we shall misunder-
stand him.
It is generally said that the Vijnanavadin's theory is psycho-
logical while that of the Madhyamika is logical or episternological.
But this observation is only superficial, due to the misunderstand-
ing that the Vijnanavada is based on a theory of perception like
the Berkeleyan philosophy. In European philosophy, the method
of Locke, Berkeley and Hume is regarded by many as psycho-
ogical. But the method of the Vijnavadin is not the same. He
1 For a detailed discussion of this view, see Santaraksita:
VoL I, pp. 550 ff.
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